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It’s good that...

By Jyoti Thatte

It’s good that the sun sets every day,
And night follows the day,
Or else how could the sins of daylight,
Silently alight into the lap of night,

It’s good as the day grows night recedes,
And darkness into sunlight proceeds,
Or else how the dreams that set in at night,
Could see the spark of stark daylight,

It’s good that the stars dangle high in the sky,
In daylight we know not where they lie,
Or else, given an option, the mighty sun,
Like us, could have disappeared to have fun,

It’s good that we cannot see air,
To capture it is an impossible affair,
Or else air would have been caged,
It’s worth could not have been gauged,

It’s good that death is as sure as birth,
Yet unpredictable by all means on this earth,
Or else how this illusion called life,
Could have survived this endless strife,

It’s good that it’s a mystery what is good,
And truth behind it rarely understood,
Or we could have solved the puzzle called ‘God’,
And man in human could have easily evolved.

(Selected by Biraj Dixit) ■■

BySOMEN SENGUPTA

I
n 1739 as soon as Nadir
Shah of Iran completed his
unimaginably ruthless
dance of death in Delhi and
looted one of the biggest

treasure of history of mankind
the Mughal rule of India was vir-
tually over. After a long Islamic
rule of more than 700 years
finally India saw an emergence of
a Hindu kingdom by Marathas
whose political control over India
from 1740 became almost equal
of Mughal. Maratha power origi-
nated fromMaharashtra covered
Punjab, Delhi, Gujarat, Sindh,
Mysore and a large part of
today’s Uttar and Madhya
Pradesh. However the richest
province of Mughal India Bengal
was not under Maratha kingdom
and it was still ruled by a Mughal
representative named Aliwardhi
Khan who was almost an inde-
pendent ruler ruling a large fer-
tile geography covering Bengal,
Bihar and Orissa.
At that time Maratha kingdom

was controlled by two different
power centre. One was from Pune
by Peshwa Balaji Baji Rao and
other was by one Raghuji Bhonsle
from Nagpur. Both Balaji Baji Rao
and Raghuji Bhonsle were embit-
tered to each other and hardly
agree to accept each other’s
supremacy over Maratha king-
dom. The Nagpur Maratha ruler
Raghuji suddenly planned to col-
lect the tax of chauthwhich was a
25% contribution of revenue
Maratha king as a protection
money. Bengal which was never a
part of Maratha regime was tar-
geted by Nagpur and for next 10
years a huge set of cavalcade
named Bargis were sent to Bengal
for plundering in the name of tax
collection.
‘Bargi’ a Pharsi word meaning

low levelled Maharashtrian sol-
dier who do not have their own
horses and artillery. They were
nothing but a gang of uneducat-
ed ruthless murderers working
under a warrior named Bhaskar

Ram Kolhatkar who was also
Prime Minister of Raghuji
Bhonsle. Bhaskar became famous
by the name Bhaskar Pandit in
Bengal for every possible wrong
reason.
In Bengal he and his army in

next many years will become
such a symbol of deadly terror
that their reference of invasion
will become a part of folklore and
song. The Bargis under the lead-
ership of Bhaskar Pandit created
a saga of moving death to com-
mon villagers of Bengal and
Orissa. Their troops not only loot-
ed and burnt down almost all vil-
lages in western part of Bengal
and killed innumerable innocent
men and women but also insti-
tuted a cult of gangrape of young
women. Such was their horrific
conduct that a contemporary
writer named Kavi Gangaram in
his bookMaharashtra Puran gave
a vivid description of their mis-
conduct to common women. It is
the first detailed description of
gang rape in any Bengali litera-
ture. Bhaskar Pandit and his
gang of 25000 Bargis with 24
commander first invaded Bengal
in 16th April 1741 and did
unimaginable brutality. Striken
by panic many rich traders and
families in districts of Birbhum,
Purulia,Midnapore moved their
wealth to Calcutta.
Bhaskar Pandit made his base

at Dainhat a rich trading centre
on the bank of Ganga.
Here he observed the grand fes-

tivity of Durga puja among
Bengali Hindus and had a desire
to worship Durga the Devi of
Shakti. To invocation of Devi
Bhaskar Pandit decided to organ-
ize a Durga puja for his soldier in
1742. He selected a house with
big courtyard which was believed
to be the office of Royal family of
Burdawan. However it is not
known whether this was gladly
given to him by Burdawan royal
family of as a ruthless looter he
snatched the house from them.
That year Durga Puja was fall-

en in the last week of September

and Bhaskar allowed an unlimit-
ed degree of freedom to his all sol-
diers and commanders to enjoy
the puja. His soldiers had a gala
time in first three days of puja
and consumed uncontrolled
amount of liquor.
On September 26, 1744 the

4th day of puja known as
Mahanavami suddenly Bhaskar
felt that he is surrounded by sol-
diers of Aliwardhi the Nawab of
Bengal. Engrossed in the high fes-
tive mood Bhaskar did not notice
that Alivardhi’s soldiers con-
structed a boat bridge over the
river Ajay near a place called
Uddharanpur adjacent to Katoa
on the dark night of Maha
Ashtami when Bhaskar’s Hindu
soldiers were at the zenith of cele-
brating Durga puja with unlimit-
ed consumption of liquor.
Next day morning when

Mahanabami puja was about to
start it was found that most of the
soldiers are so badly intoxicated
that there is almost none to stand
up. Meanwhile nawab’s troop was
ready for final assault. A helpless
Bhaskar Pandit whose bravery
was never under the question had

no choice but to abandon the
puja in midway and ran for his
life to Panchet and from there to
Ramgargh to Chandrakona to
Narayan gargh and finally
arrived Cuttack in Orissa.
Meanwhile Nawab’s army rav-

aged Durga puja mandap of
Bhaskar, broke the idol and killed
many Maratha soldiers. The devi
puja of Nagpur’s Bhaskar Pandit
remained incomplete. A part of
the house where Bhaskar Pandit
organised this puja still stands at
the Samaj bati locality of
Dainhat town of Bengal and com-
mon people call it as Durga
mandir of Bhaskar Pandit.
Though Bhaskar Pandit has no
good reason to be remembered in
Bengal still people recall him
through this dilapidated struc-
ture. Now a new temple is added
with the old one.
The end of Bhaskar Pandit was

painfully tragic and it took place a
few years after. It is interesting to
note that for the sake of saving
Bengal from the hand of Nagpur
based Raghuji Bhonsle nawab of
Bengal approached to another
Maratha warrior Balaji Baji Rao

of Pune.
On March 3,1743 Alivardhi

and Balajir Baji Rao met at Plassy
or probably at a place named
Mankara or Daudhpur to settle a
pact.The pact cemented a an
assurance of protection from
Nagpur Maratha Bargis by Pune
Maratha army. Balaji Baji Rao
demanded Rs 22 lakhs a chauth
or protection tax from nawab of
Bengal which later agreed to pay.
Balaji assured Aliwardhi that he
would uproot Raghuji Bhonsle
from Bengal, Bihar and Orissa.
Raghuji was then in a place

between Katoa and Burdawan of
Bengal. On April 16,1773 the
combined force of Balaji and
Aliwardhi chased him there and
Raghuji fled to Sambalpur of
Orissa . Soon Balaji Baji Rao also
left for Pune thinking that Bargi
nightmare is over for Bengal.
As soon as Balaji left for Pune

Raghuji Bhonsle was back to
Midnapore and demanded chauth.
Soon in 1744 Bhaskar Pandit
returned to Bengal with 20000
soldiers and this time his degree
of plunder was even more. He
devastated rural economy of

Bengal and created every town a
necropolis. The ugly dance of
death continued for months and
making life hell for nawab who by
then realised that his huge pay-
ment to Balaji Baji Rao is a waste.
Realising the fact that Maratha

Bargis deserve no ethical treat-
ment Aliwardhi planned to kill
Bhaskar Pandit by pushing him
into a trap. He sent the offer of
peaceful negotiation in exchange
of more money to buy the peace.
Aliwardhi invited Bhaskar to a

place named Mankara and before
that his senior minister Dewan
Janakiram and commander
Mustafa Khan met Bhaskar
Pandit at a place called Diknagar.
Finally Bhaskar Pandit had a

meeting with his council on this
on 30th March 1744. All of his
22 commander suggested him to
accept the offer while Raghuji
Gaikowad a senior commander
advised him not to go to
Aliwarrdhi’s camp for security
reason. Ignoring the advice of
Raghuji Gaikawad, Bhaskar Ram
Kolhatkar entered the camp of
Aliwardhi with his 22 command-
er on March 31, 1744 at
Mankara. Raghuji Gaikawad
refused to accompany him and
stood waited at a distance with
his troop.
As soon as Bhaskar Pandit

entered inside the nawab’s camp
they were physically over pow-
ered and brutally slaughtered. His
chopped off head was shown to
Nawab Alivardhi who was wait-
ing on an elephant back.
Smelling the danger Raghuji
Gaikowad fled to Katoa to save his
life. This ends the story of
Bhaskar Pandit the man from
Nagpur who was a terror to
Bengal for 4 years. However
Bengal’s suffering from Nagpur
continued till 1751 as Raghuji
Rao Bhonsle carried on his inva-
sion and loot for next few years.
In 1751 a peace treaty was

signed by Marathas and Alivardi
who again agreed to pay Rs 12
lakhs annually and Rs 32 lakhs
as arrears . Marathas agreed that
they in future will not cross river
Subarnarekha. The amount
Banegal kept on paying to
Nagpur till 1857.

■

BhaskarPandit’s IncompleteDurgaPuja

R
arely comes a book that needs to be
read and understood not only from
the perspective of subject experts, but
by common people to comprehend
and recognise the relationship

between rural and urban India. Prof Surinder S
Jodkha's The Indian Village: Rural Lives in the 21st
Century (Aleph Books Rs 799) sheds light on
how the founding fathers of Independent India
toiled hard to set the balance right, but ended up
pushing very different agendas. Prof Jodkha
touches upon the issues of religion, the caste
system and the evil of
untouchability to make the
reader understand how the
idea of ‘village republics’
evolved post-Independence.
The author has authoritatively
delved in detail into the lives of
peasants, the British view of
Indian villages, how rural soci-
ety and farming practices were
reshaped post 1947.
The real deal in the book is

Chapter 3 where Prof Jodkha
analyses the works of three
influential thinkers --
Mahatma Gandhi, Jawaharlal
Nehru and B R Ambedkar --
whose views on villages also reflected their
visions of free and independent India. Their per-
spectives on Indian villages were not mere politi-
cal rhetoric invoked to counter the colonial pow-
ers. The most important among these thinkers
was Mahatma Gandhi, whose ideas about village
society are widely known. Gandhi had emphati-
cally said “For me, India begins and ends in the
villages”. He also continued to underline the val-
ue of village life in his writings all his life. He was
the most ardent and persuasive advocate of the
idea of “the village being the soul of India”.
Prof Jodkha says that Gandhi's invocation of

the idea of the Indian village appears to have
evolved during his days in South Africa. Gandhi
continued to see village life as an alternative way
of living, an uthopia, even when he found faults
with the realities of rural life in the Indian coun-
tryside. He did not give up on the village but
turned the politics around it upside down. He
believed that real self-rule or Swaraj could only
be achieved by restoring the civilisational
strength of India, which meant a revival of its
village communities.
The author notes that Gandhi's advocacy of

village life was not to celebrate traditionalism;
his was a plea for a kind of equality whereby vil-
lages are not treated as an inferior place. The vil-
lage deserved autonomy if India were to arise as
an independent nation, Gandhi believed.

Nehru, Gandhi's trusted disciple, differed with
his guru on the issue of the primacy of the
autonomous village in Independent India. He
saw no virtue in reviewing the traditional social
structure, as colonial and orientalist writings
had presumably visualised or constructed it.
For Nehru, the solution to the problem of caste

was in moving forward towards a democratic
and modern social order. He also felt dismayed at
the politically docile and fatalistic nature of the
Indian peasants, who he believed had the capaci-
ty to bear famines, floods, disease and grinding

poverty, and when they no longer
can endure these afflictions, they
quietly lie down and die. That was
their escape route.
Ambedkar was the nemesis to

the philosophies of both Gandhi
and Nehru. Prof. Jodhka says that
Ambedkar was critical of both
Gandhi and Nehru's views on
rural life and how they wanted to
take Independent India forward.
The village, according to

Ambedkar, was “the working
plant of the Hindu social order”
where one could observe “the
Hindu social order in operation in
full swing”. Far from being a har-

monious community, the village for Ambedkar
was a divided universe resting on the foundation
of the oppressive caste system. Prof Jodkha says
some of Ambedkar's arguments were best crys-
tallised during Constituent Assembly debates
where some members had argued passionately
for making the village an autonomous adminis-
trative unit with its own legislature, executive
and judiciary.
Ambedkar had vehemently opposed such a

move. Gandhi and Nehru, on the other hand,
had accepted the colonial construct of the ‘vil-
lage community’ as a reality of India's past.
Ambedkar looked at it more critically. Given

Ambedkar's training in the social sciences, he
was able to locate the sources of this construct
in the Orientalist narrative of India.
He also provided a sociological explanation for

its uncritical acceptance by the middle-class elite
of India. He had no great appreciation for the
village. The ground realities of the villages were
well understood by him and became a source of
his critique of the undemocratic spirit of Indian
society. The author says that the village for
Ambedkar was a microcosm of the Hindu social
order, marked by hierarchies of caste and a cul-
ture of exclusion and discrimination, best
reflected in the caste-based spatial division with-
in the rural settlement.

(IANS) ■

Get to know cricket
mavericks through
their memoirs

A
s India eagerly embraces the 13th
edition of the 2023 ICC Men's World
Cup, it's clear that cricket is more
than just a sport; it's a passionate
devotion for millions! It's the second

religion of the nation, and fans from every cor-
ner are gearing up for an exciting season of
matches. Now is the perfect moment to dive into
the fascinating world of cricket and its iconic fig-
ures. Are you ready for some riveting audio
entertainment that takes you deep into the lives
of legends like M.S. Dhoni, Wasim Akram, Virat
Kohli, and Chris Gayle? Tune into Audible to
uncover intriguing anecdotes about these cricket
legends, including lesser-known facts about their
lives, friendships with fellow athletes, and their
incredible journeys in the world of sports!

The Dhoni Touch
Written by: Bharat Sundaresan; Narrated by:

Akshay Ghildiyal
This World Cup, embrace the world of cricket

with Mahi’s memoir ‘The Dhoni Touch’ delving
into the captivating journey of the cricketer with
insights on his incredible skills as a captain, and
extensive career as a wicket-keeper and batsman.
In this memoir, the author tracks down the crick-
eter's closest friends in Ranchi and talks about
various stages of his life from his childhood,
adulthood, and his successful career as a crick-
eter. The audiobook delves into Mahi’s time in
Ranchi, his military aspirations, and other lesser-
known facts about the cricketer's life.

Sultan: A Memoir
Written by: Wasim Akram, Gideon Haigh;

Narrated by: Ranjit Madgavkar
Wasim Akram is hailed as the ‘Sultan of

Swing’, and is one of the greatest fast bowlers in
the history of cricket. The audiobook ‘Sultan’
recounts the story of how he was chosen from
the streets of Lahore and groomed by Imran
Khan to become the Man of the Match in the
1992World Cup finals which Pakistan won.

Virat Kohli
Written by: DK; Narrated by: Shehzaad Shams
In summer of 2008, a young and charismatic

cricketer, Virat Kohli, emerged like a comet strik-
ing across Indian cricket horizon. With a heart
full of ambition, he led Indian Under-19 cricket
team to a glorious victory in theWorld Cup,
igniting a spark of hope in the hearts of millions.
Be it knocking the highest number of double
centuries in a consecutive test series or the fastest
1,000 runs in ODIs, King Kohli has transformed
the game with his leadership and talent. ■

Understanding village life in India




